


Abstract

Chinook Jargon is a pidgin dialect that emerged in the Pacific Northwest as a distinct

composition of 54 parent languages in the 1830s through long decades of trading, intermarriage,

and negotiations. The expansion of the pidgin was predicated on settler-Indigenous contact in its

myriad forms, though contemporary accounts indicate that Chinook Jargon was centered around

the region’s immensely profitable fur trade. As settlement, and thus settler-Indigenous contact

intensified, various mass arrivals in search of gold made the pidgin a necessary tool for settlers

and Indigenous residents of the Pacific Northwest. At its height, Chinook Jargon was spoken by

hundreds of thousands of people as a second language throughout Oregon, Washington, British

Columbia, and Southeast Alaska. As industrialization and the consolidation of nation-states

followed periods of early settlement, negotiation and contact with Indigenous peoples became

less necessary for settlers. By the early 1900s, the pidgin entered into a precipitous decline,

largely falling out of use by the 1920s when industrial economies, residential schools, and settler

populations had emerged as dominant forces in the linguistic environment. After this decline,

clades within settler society continued to find significance in “talking Jargon.” By attaching

themselves to Chinook Jargon, settlers sought to claim the connections to Indigeneity and the

authenticity associated with a “dead” contact pidgin. This conscious identity construction raises

important questions about how a “dead” pidgin persisted among settlers for decades and was

eventually fundamentally transformed by them.
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exploration.

Seeking to designate the post-decline use of a pidgin dialect as a cultural identifier

will require a mutual understanding of historical periods and terms. After this understanding

is established, this thesis will pursue an intensive review of historical evidence to explore

post-decline usage. This analysis will include a detailed exploration of how this historical

reality has informed modern constructions of Chinook Jargon. This will necessitate a detailed

interrogation of A Voice Great Within Us and related works and arguments.

I - Historical Background And Key Definitions

Chinook Jargon is a pidgin dialect composed of some 54 parent languages that was first

recorded in the Pacific Northwest during the early contact period.7 The five major parent

languages are French, English, Nuu-chah-nulth, Chinook and Chehalis. The name Chinook

Jargon reflects the earliest lexicon, much of which was derived from Lower Chinook. This

resulted in the general misunderstanding that the pidgin Chinook Jargon was in fact a pared

down version of Lower Chinook, lending it its present name.8 There is no precise moment that

marks the emergence of Chinook Jargon. It emerged over time as cross-cultural understandings

developed. Settler references to predecessor trade dialects date as far back as 1792 when John

Hoskins, on board the Columbia Rediviva, recorded the employment of broken Nuu-chah-nulth

for trading purposes in the wider region.9 As trade expanded in the 1830s, the collection of

phrases known as Chinook Jargon became an expressive dialect.10 Dialects have emerged across

the world in comparable conditions; Michif, Lucheux Jargon and Souriquois, similarly

developed as a result of emergent barter economies in settler-Indigenous contexts. Profitable

10 Lang,Making Wawa, 124.
9 Lang,Making Wawa, 37.
8 Lang,Making Wawa, 41-42.
7 Lang,Making Wawa, 3.
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intercultural communication was the crux of the fur trade, and Chinook Jargon proved to be a

key tool for traders seeking closer ties. M®tis fur traders working for the Hudsonôs Bay Company

entered into mixed marriages, in part to secure good trading relations and personal safety.11

Intermarriage resulted in extensive linguistic contact throughout the fur trading communities.

Company men were well-practiced linguists in their own right and readily applied their talents as

polyglots to the new trading environment. This practice of region-wide intermarriage developed

and expanded the dialect to include new languages and polities, rendering it a ubiquitous tool for

contact in the region in the ensuing decades. This occurred largely through the influence of

communities such as Fort Vancouver, where mixed families created a linguistic ñhothouseò for

the development of Chinook Jargon.12 The pidgin became so significant to settler-Indigenous

relations that Governor James Douglas of the Hudson's Bay Company used it in his public

meetings with Indigenous leaders.13

By the time gold was discovered in the Fraser Canyon area in 1858, Chinook Jargon had

become central to settler-Indigenous communication in the region. The language was taken up by

arriving gold miners, many of whom did not speak English. They benefited from the

simplification of Indigenous words through the pidgin, allowing them to engage in efficient

communication.14 As they moved inland, the minerôs encounters with Indigenous peoples carried

Chinook Jargon along with them. These encounters were often initiated with the universal
t"an^he
Chin

=
-Indigenʊve

trad∫ed Fraely
encountἠ

t n,
meethdhet"arredunive ᴧed

and
-Indiger
mineṤotn

qoἠ w

_ er
pidg th

Indigeq

peopּכ
througb

regi ᵐӿc ᴷo
ḗJar

eò
o_

es,

ô

langua gh q er

initibthese

�T �� ��T �f@�T€ �

�	E�Vd��H

�

�L�Q��5�Vd��H

�

�

�P�X�Q�L�W–

g–‡

�S�R�O�L�W�L�H�V�L�W–

�S�R�O�L�W

�S�R�O�L�W

�S�TVd��H

�S�3�

��S�TVd��H

�T �f@�T€ �

�

�L�Q�

ṧ q̾



British Columbia proved invaluable. This prompted a proliferation of dictionaries throughout the

period. These early scholarly reckonings from regional linguists often included words not seen



with a period of high recorded usage, wherein the pidgin maintained its place in the contact

environment into the later years of the nineteenth century.19 In this interim post gold rush period,

mass immigration and industrialization were in their early stages and thus were yet to rock the

linguistic foundation. As these forces expanded, dependence on trading relationships, verbally

arranged labor agreements, and early contact economic models left the pidgin in a position that

was implicitly recognized by settlers as temporary.

A utilitarian second language for all but a few settlers, Chinook Jargon was abandoned as

the regional lingua franca in favor of English as conditions shifted. In order to define settler

speakership in a post-decline period, this thesis must first trace the decline itself, combining

historical inquiry and data in order to create a formal timeline. The data was collected by

tracking the yearly usage of two widely used Chinook Jargon terms, ñsiwashò and ñklootchman,ò

in the British Colonist paper from 1858-1958.20 These terms were selected because they were

widespread in this period and responded well to the scanning technology used to collate the data.

The British Colonist was used because it was in print for the entire period, 1858-1958, and

routinely collected



the arrival of the railroad in the late nineteenth century. This produced exponential population

growth across the region. In British Columbia, the population doubled from 49,459 in 1881 to

98,173 by 1891; a decade later it nearly doubled again, reaching 178,657 by 1901.21 This

extreme spike in population was almost entirely composed of English-speaking immigrants, the

culmination of a government campaign to establish an ñAnglo-Saxonò colony.22 Washington

State experienced similar growth, expanding from a population of 75,116 in 1880 to 357,252 in

1890, almost tripling to 1,141,990 by 1910.23 These distinct periods of mass immigration,

facilitated by railway connections, fostered an environment in which the English-speaking

population now exceeded the Indigenous one.

Shifts in population that produced rapid linguistic change and provided the labor base for

an industrialized economy occurred simultaneously with adverse programs that formally targeted

Indigenous languages. The most prominent and direct of these efforts manifested in the

expansion of the physical and policy infrastructure supporting residential schools. In British

Columbia, the 1894 Indian Agent powers expansion and a 1910 funding increase allowed these

institutions to increase the reach and intensity of efforts to force the English language on

Indigenous children.24 From 1889-1904, within the period of mass white immigration, 14 of the

18 residential schools in British Columbia were constructed, and attendance numbers

dramatically increased.25 In the United States, the Federal Indian Boarding School Initiative saw

the establishment of 15 schools in Washington State and nine in Oregon.26 By the early 1900s, 42

26 Bryan Newland, Federal Indian Boarding School Initiative Investigative Report, Department Of The Interior,
2022, 82-84.

25 James Redford, ñAttendance at Indian Residential Schools in British Columbia, 1890-1920,ò BC Studies 44, no.12
(1979): 47.

24Aimee Craft and Phil Fontaine, A Knock on the Door: The Essential History of Residential Schools from the Truth
and Reconciliation Commission of Canada (Winnipeg: University of Manitoba Press, 2016), 19, 33, 51.

23 United States Census Bureau, Population, Reports By State, Population-Washington, 1913, 970.
22 ñThe London Times And The Railway,ò Daily British Colonist (Victoria, BC). April 21, 1877, 2.

21 Thomas. A. Lascelles, Roman Catholic Indian Residential Schools in British Columbia (Vancouver: Oblates of
Mary Immaculate, 1990), 93.
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schools had been established in the region, each accommodating student populations in the

hundreds; later, certain schools accommodated over 1,000 students.27 Simultaneously, the

consolidation of the settler state eliminated contact environments. The 1905 Indian Act

amendment permitted the removal of any reserve within a town, which accelerated the

disappearance of contact spaces.28 Six years later, in 1911, the Oliver Act passed, authorizing

municipal expropriation of reserve land. In Victoria, changes like these accommodated the

removal of the Songhees reserve from its location in the inner harbour.29 As the English-speaking

settler populations increased, the residential school system expanded, and the settler state grew,

Chinook Jargon ï a language dependent on contact ï began its rapid decline.

This historical reality is represented in Fig. 1, wherein the period of decline is shown to

encompass 1900-1915: by 1920, usage was negligible. By this point, the frontier had closed, fur

and gold resources had been exhausted, and industrialized
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introduction efforts. In the context of



Thus, racial presumptions about arrival amplified the invention of Indigeneity for white settlers,

who pictured themselves as natural residents of the colonized Pacific Northwest. In order to

uphold a white settler state, the construction of the white settlers within it







https://open.library.ubc.ca/viewer/similkameen/1.0428745#p0z-2r0f:chinook
https://open.library.ubc.ca/viewer/similkameen/1.0428745#p0z-2r0f:chinook
https://open.library.ubc.ca/viewer/similkameen/1.0428745#p0z-2r0f:chinook


settlers employing isolated phrases or single words, sometimes entire paragraphs of non-fluent or

anglicized jargon. This can be found in invitations, recalled stories, local flavor or folk songs. In

https://scholarworks.seattleu.edu/cgi/viewcontent.cgi?article=1469&context=spectator
https://scholarworks.seattleu.edu/cgi/viewcontent.cgi?article=1469&context=spectator




Illahee klosh tellicum chaco;

Kee-Kwilla konaway lemoti,

Mamook wake e-li-te tin-tin.

Direct translation:

My land, of you

Sweet land, no slaves

Of you I sing

Land, where my father died

Land, good people came to

Under every mountain

Make no slaves music.

While there are no formal right or wrong Chinook Jargon spellings, there are unique diversions

from spelling that, in addition to impeding understanding, represent non-fluency, dictionary

reliance and anglicization. This is what has been highlighted here: errors that underscore

Bartlettôs work as Chinook Jargon for people who recognized the sound of the language and little
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in a 1963 interview Robert Hiscocks of Victoria recalled several relevant phrases, including and

ñmokst bitò ñikta maika

https://en.wikipedia.org/wiki/Nlaka%27pamux


Lordôs prayer in Chinook Jargon, recorded by the interviewer as ñthe Indian language,ò and

discusses reading a ñChinook book,ò the ñhistory of the BC Indian.ò57 Throughout the interview,

her facility with the language remains, and it is clear that Annie York can still ñtalk Chinook.ò

Skwxw¼7mesh Chief Andy Paull was another highly fluent Indigenous Chinook Jargon speaker

in the context of the late 1940s. Paullôs long, well-constructed Christmas message demonstrates

this fluency quite effectively, as he uses both Chinook Jargon and words from other Indigenous

languages like Sto:lo.58 Chinook Jargon persisted in Indigenous communities for decades after it

had supposedly vanished, but settlers generally dismissed it as ñthe Indian languageò or confused

it with other dialects. Thus, it was not addressed as a persistent mode of communication among

Indigenous speakers.

Fluency and the ability to apply Chinook Jargon in a relevant and cohesive manner was a

skill that, although rare, was not unheard of in settler populations. In both pre- and post-decline

contexts, Chinook Jargon has been highlighted for its use in courts across the Pacific Northwest.

Due to the lack of settler fluency in the many Indigenous languages across the region, Chinook



Judge Murphy of Similkameen is recorded recalling Chinook Jargon in 1933, late in the timeline

of Chinook Jargon persistence.61 Arriving in Victoria in 1884, at the peak of local usage, Jurist

Frederic William Howay, likewise of New Westminster, published a detailed history of Chinook

Jargon in 1943.62 This enduring understanding of Chinook Jargon persisted in other wings of the

judiciary, namely with Indian Agents. Indian Agents found Chinook Jargon necessary beyon
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https://open.library.ubc.ca/viewer/similkameen/1.0428745#p0z-2r0f:chinook
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https://chroniclingamerica.loc.gov/lccn/sn99063957/1918-05-27/ed-1/seq-2/#date1=1770&index=0&rows=20&searchType=advanced&language=&sequence=0&words=Chinook+songs&proxdistance=5&date2=1963&ortext=&proxtext=&phrasetext=Chinook+songs&andtext=&dateFilterType=yearRange&page=1
https://chroniclingamerica.loc.gov/lccn/sn99063957/1918-05-27/ed-1/seq-2/#date1=1770&index=0&rows=20&searchType=advanced&language=&sequence=0&words=Chinook+songs&proxdistance=5&date2=1963&ortext=&proxtext=&phrasetext=Chinook+songs&andtext=&dateFilterType=yearRange&page=1




Native Sons and Daughters engaged in secretive meetings and racist politics. Their racist vitriol

was concentrated on

https://chroniclingamerica.loc.gov/lccn/sn99063956/1900-12-11/ed-1/seq-2/#date1=1789&sort=date&rows=20&searchType=advanced&language=&sequence=0&index=8&words=mamook&proxdistance=5&date2=1963&ortext=&proxtext=&phrasetext=&andtext=mamooked&dateFilterType=yearRange&page=3


Indigenous aesthetics for identity building and monolithic depictions of Indigenous peoples, the

Improved Order consistently wore ñred faceò during

https://chroniclingamerica.loc.gov/lccn/97071090/1910-02-06/ed-1/seq-13/#date1=1789&index=1&date2=1963&searchType=advanced&language=&sequence=0&lccn=97071090&words=Wa-Wa+wa-wa&proxdistance=5&rows=20&ortext=&proxtext=&phrasetext=wawa&andtext=&dateFilterType=yearRange&page=1
https://chroniclingamerica.loc.gov/lccn/97071090/1910-02-06/ed-1/seq-13/#date1=1789&index=1&date2=1963&searchType=advanced&language=&sequence=0&lccn=97071090&words=Wa-Wa+wa-wa&proxdistance=5&rows=20&ortext=&proxtext=&phrasetext=wawa&andtext=&dateFilterType=yearRange&page=1
http://chroniclingamerica.loc.gov/lccn/sn88085523/1902-07-01/ed-1/seq-4/#date1=1836&sort=date&date2=1922&searchType=advanced&language=&sequence=0&lccn=&index=18&words=COPA&proxdistance=50&state=Washington&rows=50&ortext=&proxtext=&phrasetext=&andtext=copa&dateFilterType=yearRange&page=1
http://chroniclingamerica.loc.gov/lccn/sn88085523/1902-07-01/ed-1/seq-4/#date1=1836&sort=date&date2=1922&searchType=advanced&language=&sequence=0&lccn=&index=18&words=COPA&proxdistance=50&state=Washington&rows=50&ortext=&proxtext=&phrasetext=&andtext=copa&dateFilterType=yearRange&page=1
http://chroniclingamerica.loc.gov/lccn/sn88085523/1902-07-01/ed-1/seq-4/#date1=1836&sort=date&date2=1922&searchType=advanced&language=&sequence=0&lccn=&index=18&words=COPA&proxdistance=50&state=Washington&rows=50&ortext=&proxtext=&phrasetext=&andtext=copa&dateFilterType=yearRange&page=1


prior to November 11, 1889.ò77 Regardless of the conditions for entry, the purpose of these

groups was to represent and organize those who considered themselves a distinct class of settler.

Holding annual meetings and organizing business, making political appeals and academic

presentations, pioneer societies were multifaceted. These societies could be very informal,

especially later on when the line between some older residents getting together and a pioneer

society meeting was unclear. Their nature as organizing bodies for a distinct social class

eventually shifted to become old-timersô clubs, and by the time Chinook Jargon had all but faded

from widespread use, most had disappeared entirely. Not surprisingly, the pioneer identity that

was so compelling to settlers in the Pacific Northwest lived on in the historical societies which

followed soon after the death of most ñtrue pioneers.ò78

Across the Pacific Northwest, pioneer societies and their members made speeches in

Chinook Jargon, used it in greetings and invitations, and held it as a language that served as a

self-identifier. At the 1916
1916represh
it

https://chroniclingamerica.loc.gov/lccn/sn99063957/1918-05-27/ed-1/seq-2/#date1=1770&index=0&rows=20&searchType=advanced&language=&sequence=0&words=Chinook+songs&proxdistance=5&date2=1963&ortext=&proxtext=&phrasetext=Chinook+songs&andtext=&dateFilterType=yearRange&page=1
https://chroniclingamerica.loc.gov/lccn/sn99063957/1918-05-27/ed-1/seq-2/#date1=1770&index=0&rows=20&searchType=advanced&language=&sequence=0&words=Chinook+songs&proxdistance=5&date2=1963&ortext=&proxtext=&phrasetext=Chinook+songs&andtext=&dateFilterType=yearRange&page=1
https://chroniclingamerica.loc.gov/lccn/sn99063957/1916-05-31/ed-1/seq-6/#date1=1777&sort=relevance&date2=1963&searchType=advanced&language=&sequence=0&lccn=&index=12&words=Chinook+Indian&proxdistance=5&state=Oregon&rows=20&ortext=&proxtext=chinook+indians&phrasetext=&andtext=&dateFilterType=yearRange&page=4
https://chroniclingamerica.loc.gov/lccn/sn99063957/1918-05-27/ed-1/seq-2/#date1=1770&index=0&rows=20&searchType=advanced&language=&sequence=0&words=Chinook+songs&proxdistance=5&date2=1963&ortext=&proxtext=&phrasetext=Chinook+songs&andtext=&dateFilterType=yearRange&page=1
https://chroniclingamerica.loc.gov/lccn/sn99063957/1916-05-31/ed-1/seq-6/#date1=1777&sort=relevance&date2=1963&searchType=advanced&language=&sequence=0&lccn=&index=12&words=Chinook+Indian&proxdistance=5&state=Oregon&rows=20&ortext=&proxtext=chinook+indians&phrasetext=&andtext=&dateFilterType=yearRange&page=4
https://chroniclingamerica.loc.gov/lccn/sn99063957/1916-05-31/ed-1/seq-6/#date1=1777&sort=relevance&date2=1963&searchType=advanced&language=&sequence=0&lccn=&index=12&words=Chinook+Indian&proxdistance=5&state=Oregon&rows=20&ortext=&proxtext=chinook+indians&phrasetext=&andtext=&dateFilterType=yearRange&page=4


conjunction with ñIndian Warò veterans meetings, indicating that nostalgic sentiments for the

pioneering past and conflict with Indigenous peoples went hand in hand. Harkening back to the

early settlement period at a time when the region was experiencing dramatic industrialization,

these meetings also centered on traditional skills and local engagement.

It is notable that in this assessment of post-decline settler usage, female figures have not

featured prominently. While certain positions that facilitated post-decline usage, such as Indian

Agents, were exclusive to men, settler women also existed in the contact spaces necessary for

persistent speakership. It is likely that there is a recording gap regarding womenôs use of the

language and that the few examples presented here represent the tip of the iceberg. While menôs

speeches, meetings, perspectives, and personal histories were readily recorded, especially in the

context of pioneer men acting as community memory repositories, women received less

attention. By the 1930s, efforts like the Federal Writers Project served to expand available

historical perspectives, by which time remaining speakers had become scarce. While details on

the lives of working women in the early 1900s are limited, there is evidence of Indigenous

cannery workers using Chinook Jargon. One resonant piece of jargon, religious hymns, were

sung by the Indigenous women working in British Columbiaôs canneries up to the 1920s.83

Non-Indigenous women, largely Punjabi, Chinese, and Japanese workers in the cannery, would

have been exposed to the dialect and had daily contact with Indigenous women, thus existing in a

contact space. This does not necessarily assign speakership or even usage to non-Indigenous

female cannery workers in the period; rather, it is an example of how Chinook Jargon persisted

in seldom observed populations. A captioned photo of Marya Moses from the Seattle Maritime

Archives indicates the role that Chinook Jargon played in maintaining fluency in non-Indigenous

83 Pollough Pogue, ñIn A Cannery,ò Vancouver Province (Vancouver, BC),March 23, 1920, 6.
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languages, ñher grandparents spoke the Chinook Jargon, and Moses grew up speaking the ancient

Coast Salish language, Lushootseed.ò84

This survey identifies the paradigms of post-decline usage and formally outlines where in

settler society the dialect persisted. As discussed in reference to the decline of the pidgin,

Chinook Jargon flowed along the veins of contact, and in settler society, contact was most

frequently defined along the lines of profit and labor. Generally, nonfluent recollected usage

centered around those who considered themselves to be pioneers, typically manifested as

recalled short phrases, greetings, and anglicized slang terms. Similar usage manifested in

fraternal societies and exclusionary organizations in imitation of the insular usage practiced by

pioneers. In terms of employment, rural store owners, lumber industry foremen, RCMP officers,

and mariners demonstrated comprehension of short phrases and slang terms. In terms of fluent

speakership, contact-based professions, judges, Indian agents, and Methodist ministers

demonstrated advanced usage even into the later decades of the 1930s and 1940s. As contact

informed speakers passed away, the middle of the century represented a period removed from the

historical linguistic realities of the dialect.

III - Persistence In The Modern Era

By the mid-twentieth century, Chinook Jargon persisted as an inherent arm of the

manufacture of regional settler identity. As the pioneer populations died and their claim to

authentic stewardship over the language faded, the pidgin shifted to accommodate the needs of

settler society. Conversely, settler attachment to the pidgin highlights consistent realities of

settler societies, where anxieties about authenticity and occupation of Indigenous lands prompted

84 Stuart B. Hertz,Marya Moses on beach, July 5, 1962, Seattle Post-Intelligencer, Museum Of History And
Industry, 1962.
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Chinook Jargon in casual usage goes well beyond the typical half-dozen slang terms that authors

typically highlight. Born in 1904 in Seattle and living in rural Weston, Oregon until 1927, Jones

likely had some genuine contact with the pidgin.88 His exploration of a wide breadth of terms in

use by Seattleôs ñhardy breedò indicates some form of more developed settler understanding of

the dialect. By the 1960s, historical reckonings had begun to emerge in the post-decline and now

post-pioneer period, facilitating the familiarity explored in Seattle. Jones' account highlights how

historical distance, academic processing, and artistic reckonings transformed the meaning of

Chinook Jargon into the modern era.

In his own words, Nard Jones was an ñunregenerateï a Salmon Eater, an Apple Knocker,

a Rain Worshiper, a Sagebrusher, and a Whistle Punk from the Big Woods. In brief, a Pacific

Northwester.ò89 Jonesô employment of logger slang for his self-identification as a Pacific

Northwester is an ideal example of the modern pioneer identity and its attachment to the natural

environment. In his own eyes and words, Jones was a true resident of the region, uncorrupted by

the modern and unnatural. His use of logger slang and Chinook Jargon as markers of regional

authenticity highlights settler uses of dialect in the manufacture of identity in the modern era.

The discussion of ñlogger jargonò is a relevant issue within this practice. In isolated, rural

working communities that frequently engaged in labor disputes, logging communities developed

insular and bizarre slang. Documented through Federal Writers Project initiatives in the 1930s,

logger jargon represents a unique piece of Pacific Northwestern dialect, some of which persists

into modern regional speech.90 Recorded throughout multiple dictionaries of logger slang,

Chinook Jargon terms appear to have been in consistent, correct use throughout logging

90 Dave Robertson,1930: Williams, “Logger-Talk,” Chinook Jargon, March 22, 2022; Dave Robertson, 1930:
Chinook In Oregon Loggers’ Lingo, Chinook Jargon, June 17, 2021.

89 Jones, Evergreen Land, 1.

88 Nard Jones, Evergreen Land - A Portrait Of The State Of Washington (New York: Dodd, Mead and Company,
1947), 236.
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communities across the region. Other scattered terms, ðñpotlach,ò ñskookum,ò ñtillicum,ò and

ñkloochò ð a discriminatory English term derived from Chinook Jargon ï appear frequently.91

This is occasionally identified as Chinook Jargon usage beyond typical regional slang. Likewise,

these terms are often misattributed or not cited when they appear in dictionaries, creating the

impression that they are unique to logger jargon lexicons. Unfortunately, there is a distinct lack

of primary or secondary source information on Chinook Jargon usage in logging camps, making

the nature of these terms inclusion somewhat unclear. Chinook Jargon linguist Dave Robertson

records having heard recollections via linguist Jay Powell of fluency among loggers on the

Olympic Peninsula in the 1960s, but likewise has found negligible information outside of that

regarding unique usage.92 Despite the distinct lack of evidence, Charles Lillard, writing in the

1990s, dedicated a chapter of his collaborative Chinook Jargon history book A Voice Great

Within Us to logger talk, a digression that deals little with Chinook Jargon, seeking to link camp

talk with the pidgin. In this chapter, Lillard states that ñthe cook shack and the mulligan mixer

have been the site of much west-talk.ò There is no doubt that this is true.93 Yet, understanding

that Lillardôs ñwest talkò encompasses Chinook Jargon terms and that his writing and lectures

lend unique, above-average usage to loggers is vital to understanding the claim within this

statement.94 In his ñWest Talkò lecture in 1976, Lillard directly conflated Chinook Jargon and

logger slang, attributing them to the same communities and as entities that exist under the same

linguistic umbrella.

In the absence of primary source evidence of unique usage, the idea of above average,

unique, or persistent usage will be assessed in terms of historical context, historical linguistics,

94 Lillard,West talk: Chinook and slang elements - AAAB3834, RBCM Archives, 1976.
93 Lillard, A Voice Great Within Us, 111.
92 Robertson, 1930: Chinook In Oregon Loggers’ Lingo, Chinook Jargon, June 17, 2021.

91 Works Progress Administration, Oregon oddities and items of interest - Series 2, no.5 - Loggers' Jargon (Portland,
Oregon: Federal Writers Project, 1936); Crown Zellerbach Corporation, Logger’s Lingo (West Linn, Oregon: Crown
Zellerbach, 1965). Translation: potlatch:
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ñhiss,ò ñclack,ò ñclatter,ò a pidgin talked ñlike slinging quoits.ò109 This depiction of the language

as innately natural is arguably based on the appropriation of Indigenous belief systems that

emerged in the latter half of the twentieth century. Settler media in this period contained

depictions of Indigenous people that placed their religious beliefs, ethics, and culture as a

monolithic connection to nature, often expressed by ñhippiesò and their analogs as a ñmother

earthò philosophy.110 This idea that ñIndiansò were fundamentally connected to nature is being

extended to the pidgin by virtue of these imaginings. The inherent linking of settler land claims

to use of the natural environment is a key idea in settler identity building, and heavily informed

the Indigenous monolith appropriated by hippies and their analogs. Notably, comprehensive

secondary sources do not make any steps to discuss the language as inherently natural. Lillard

and Glavin are making an original and emergent claim, that Chinook Jargon is a language that

evokes the natural environment of the Pacific Northwest. This claim is highly reminiscent of the

mobilization of ñAmerican nature and its promise of cultural identityò for settler constructions

of self.111 While Lillard and Glavin certainly are not celebrating the ñmen who conquered the

west,ò the naturalistic elements of the pioneer identity are still very much present.112 Glavin

furthers this connection in the foreword, declaring that poetry based around Pacific Northwestern

nature is ñutterly foreign to anyone not from here, or not aware of hereò - very clearly linking a

connection with nature to ñtrueò habitation of the region. Again, the effort to connect Chinook

Jargon to natural poetics emerges; ñit was near to impossible to communicate these things east of

the mountains. It was about this place, and it was something that involved rain, sawmills,

language, canneries, time and isolation.ò113 In this excerpt, the topic of the book and therefore,

habitatioQז11ּ

https://chroniclingamerica.loc.gov/lccn/sn84022770/1911-06-02/ed-1/seq-3/#date1=1777&sort=date&date2=1963&searchType=advanced&language=&sequence=0&lccn=&index=9&words=Chinook+Indian&proxdistance=5&state=Washington&rows=20&ortext=&proxtext=chinook+indians&phrasetext=&andtext=&dateFilterType=yearRange&page=3


Chinook Jargon itself is made inaccessible to people outside of a defined natural area, an explicit

plea to exclusivity through language. Readers will only truly understand the language and its

history if they are from the region. One particular passage from A Voice Great Within Us stands

out in this context of constructing Indigeneity for settlers: ñIn Indian residential schools, children

were beaten for speaking their own languages; in the frontier public schools, white children were

castigated for speaking Chinook.ò114 In a few short phrases, Glavin likens the treatment of white

students speaking Chinook Jargon to that of Indigenous children in residential schools. He

likewise highlights Chinook Jargon as the white version of ñtheir own languages.ò This

construction of the pidgin as exclusive and as a symbol of Indigeneity is consistent in the

post-decline decades and can be seen here as late as 1998.

This is part of an identifiable trend within North American settler identity building,

wherein the ñfrontier experience and American political and social characterò are directly linked

to produce exclusivity.115 In A Voice Great Within Us, this takes the form of a romanticized

contact past and a foggy version of Pacific Northwestern history. Glavin engages in

near-alternative history, claiming that English became British Columbiaôs of
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into our present. As of writing this, settler institutions continue to harken back to the linguistic

traditions established by pioneers, using what remains of the dialect in collective memory to

communicate a form of legitimacy. Overall, this project concludes that in an industrialized

post-decline context, Chinook Jargon was not spoken or used to communicate, but was used by

settlers as a signifier of status and habitation. Over the decades, the Pacific Northwest used an

Indigenous pidgin to communicate their connection to a pioneer identity and, more broadly, to

grant themselves a form of Indigeneity. Although the resonance has faded and techniques and

meanings have changed over the decades, Chinook Jargon has remained a balm to Pacific

Northwestern settler anxieties about authenticity and culture.

In the context of studying the settler past and present in the region, language is a fruitful

area of study in deciphering how identity has been constructed. Language is an innate part of

cultural interaction and exists as an expression of extant conditions. In the case of settler

societies in the Pacific Northwest, language exists as a manifestation of economic power,

exclusivity and claims to habitation. This thesis sought to use language as a model for

understanding how settler society constructed its self-image and why this occurred. This thesis

seeks to inform directly on the source material and present an instructive conclusion that

interrogates the intricacies of language as an expression of values and identity. Language is a

constant in human communication, and studies of language are consistently valuable for building

an understanding of the past and present, an understanding that is particularly relevant in the

colonial now.
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Fig 1.
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